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REV. RICHARD PRICE^ D.D. LL.t). F.R.S. 

FELLOW OF THE AMERICAN PHILOSOPHICAL 
SOCIETIES AT PHILADELPHIA AND BOSTON. 

This manual of johii Milton is now mofc 
juftly inferibed, as the aflertor and protec- 
tor of the civil and religious rights of itian^ 
kind. Who, with dangers coHipaffed round, 
yet tindifmayed by the termors of abiblute 
power, the frowns of fortune, and the ma- 
lignity of. the times, never relinquifhcd his 
principles J btit, with confiftency and for-»^ 
titude, maintained thofe principles which at 
prefent enlighten the world, and give af^ 
furances that humi^ nature will be improv- 
ed to the utmoft of its faculties, refting 
with deity alone to fix their boundary* 

THE EDITOR^ 

AN ENGLISHMAN^ 

A tbVER OP LIBERTY, HIS COUNTRY^ 

AND ITS ORIGINAL CONSllTUTlOl^, 

AS MOST NOBLY CON^IRMfeD 

At THE GLORIOUS REVOLUTION* 
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T O T H E 

PARLIAMENT 

•O F T H E 

COMMONWEALTH OF ENGLAND, 
WITH THE DOMINIONS THEREOF. 

I HAVE prepared, fnpreme council, againft the 
much expe6led time of your fitting, this treatife; 
which, though to all chriftian magiftrates equally 
' belonging, and therefore to have been written in 
the common language of chriftendom, natural 
dutie and afFeftion hath confined, and dedicated 
firft to my own nation : and in a feafon wherein 
the timely reading thereof, to the eafier accom - 
plifhment of your great work, may fave you much 
labour and interruption: of two parts ufually 
propofed, civil and ecciefiaftical, recommending 
civil only to your proper care, ecciefiaftical to 
them only from whom it takes both that name 
and nature. Yet not for this caufe only do I re- 
quire or truft to finde acceptance, but in a two- 
fold refpeft befides : firft, as bringing clear evi- 
dence of fcripture and proteftant maxims to the 
f aiiiament of England, who in all their late afts,' 
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vpon occalionj have profeffcd to aflert only the 
true proteftant chriftian religion, as it is contain- 
ed in the holy fcripturcs ; next, in regard that 
your power being but for a time, and having in 
yourfelves a chriftian libertie of your own, which 
at one time or other may be oppreffed, thereof 
truly fenfible, it will concern you while you are 
in power, fo to regard other mens confciences, as 
you would your own fhould be regarded in the 
power of others -, and to confider that any law 
againft confcience is alike in force againft any 
confcience, and fo may one way or other juftn 
ly redound upon yoiufelves. One advantage I 
make no doubt of, that I fhall write to many 
jcminent pcrfons gf your number, alreadie perfeft 
and refolved in this important article of chri-^ 
ftianitie. Some of whom I remember to have 
heard often for feveral years, at a council next in 
authoritie to yovr own, fo well joining religion 
with civil prudence, and yet fo well diftinguifliing 
the different power of either, and this not only 
voting, but frequently reafoning why it flioidd be 
fo, that if any there prefent had been before of 
3n opinion contrary, he might doubtlefs have de-. 
parted thence a convert in that pointj^ and have 
confeffed, that then both commonwealth and re* 
ligion will at length, if ever, flouriih in chriften- 
dpm^ when either they who govern difcern be. 
twecji civii and religious^ or they only who fo 

4ifcern 
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Bifcem fliaU be admitted to govern. Till then 
nothing but troubles^ perfecutions, commotions 
can be expefted; the inward decay of true religion 
among ourfelves, and the utter overthrow at laft 
by a common enemy. Of civil Ubertie I have 
written heretofore by the appointment, and not 
without the approbation of civil power : of chri- 
ftian libertie I write now -, which others long fincc 
having done with all freedom under heathen em- 
perors, I fhould do wrong to fulpe-ft, that I now 
fliall with lefs under chriftian governors, and fuch 
cfpecially as profefs openly their defence of chri- 
ftian libertie ; although I write this not othcrwife 
appointed or induced than by an inward perfuafioa 
of the chriftian dutie which I may ufefuUy difr 
charge herein to the common Lord and Mafter 
of us all, and the certain hope of his approbation, 
firft and chiefeft to be fought: Jn the hand of 
whofe providence I remain, praying aU liiccefs 
nfld good tvtnt on your publick councels to the 
defence of true religion and oiir civil rights* 

JOHN MILTDN. 
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ECCLESIASTICAL CAUSES. 



. Two things there .be which have been ever 
to\md working much niifchief to the church o£ 
God, and the advancement of trudi ; force on the 
one fide reftraining, and hire on the other fidt? 
corrupting the teachers thereof. Few ages have 
been fmce the afcenfion of our faviour, wherein 
the one of thefe two, or both together have not 
.prevailed. It can be at no time therefore unfeafon- 
fible to ipe^k of thefe things ; fmce by them the 
church is either ip continual detrinnent and op* 
prefTion, or in continual danger. The former IhaU 
be at this tinae my argufnent y die latter as I ihall 
jfind God diipofing me, and opportunity inviting. 
What I argue, ihall be drawn from the fcripturc 
pAly ; and therein from, triie fundanjiental principles 
of the gofpel, to all knowing chriftian? undcnia^ 
\>k. And if t^e jgovemori of this commonwe^th 
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fince the rooting but of prelates have made leaft 
life of force in religion, and moft have favoured 
chriftian libertie of any in this ifland before them, 
fince the firft preaching of the golpel, for which 
we are not to forget our thanks to God, and their 
due praife, they m^.y, I doubt not, in this treatifc 
find that which ndt^nly will confirm them to de- 
fend ftiU the chriftian libertie which we eiijoy, but 
will incite them alfo to enlarge it, if in ought they 
yet ftraighten it. To them who perhaps hereafter, 
lefs experienced- in religion, may come to govern 
or give us laws, this or other fiich, if they pleaie, 
may be a timely inftru<9ion : however, to the truth 
it will be, at aH times, no unneedful teftimonie; 
»t leaft fome difcharge of that general dutie which 
no chriftian but> according to what he hath receiv- 
ed, knows is required of him, if he have ought 
more conducing to the advancement of religion 
than what is ufually endeavoured, freely to im* 
part. It. 

It will require no great labour of expofition to 
tinfoki what is here meant by matters of religion ; 
being as foon apprehended as defigned, fuch things 
us belong chiefly to the knowledge and fervice of 
God : and are either above the reach and light of 
liatur(^ without revelation fi-om above, and therefore 
fiabk to be varioufly underftbod by human reaibn ; 
dr^jfoch things as are enjoined or forbidden by di- 
vine pecept, which tifc by the li^tof reafon 

would 
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would fcem indifFerent to be done or not done; 
and fo likewiie muft needs appear tx) every man as 
the precept is underftood. Whence I here mean 
by confcienee or religion, that full perfuafion where- 
by we a,re affvHred that our belief and praftice, as 
far as we are able to appTchend and probably make 
appear, is according to the will of God and his 
holy fpirit within us, which we ought to follow 
inuch rather than any law of man, as not only his 
¥K)!xi every where bids us, but the very diftate of 
reafbri tells us. (Afts iv. 19.) " Whether it be right 
in the fight of God, to hearken unto you more than 
unto God, judge ye." That for belief or prance ' 
In religion according to this confcientious perfuafion 
no man caught to be puniftied or molefted by any 
Outward force on earth whatfoever, I diftruft not, 
through God's implored afijflancej, to make plain 
by thefe following arguments . 

FitOii k cannot be denied, being the main ibun« 
dation of our proteftant religion^ that we of theie 
ages, have no other divine rule or authoritie from 
without us, warrantable to Ofie another as acomn^oa 
ground but the holy fcripture ; and no other within 
ps, but the illumination of the -hdy ipirit fo inter* 
preting that fcr^re as warrantable' only to our- 
felve&, and to iuch whofe c?>niciences 'we can fii 
perfbade^ can have no otho' ground in matters of 
l*eligion but only from the fcriypttires. And thefe 
beitig not poffibte to be wdeKtood without: thii 

- -tfivin* 
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divine illiimination, which no man can know at all 
times to be in himfelfj much lefs to be at any time 
for certain in any other, it follows clearly, that 
no man or body of men in thefe times can be die 
infjdlible judges or determiners in matters of reli- 
jgion to any other mens confciences but their own. 
And therefore thofe Bereans are commended, 
(Aftsxvii. I.I.) who after the preaching even of 
St. Paul, " fearched the fcripturcs daily, whether 
thofe things were fo." Nor did they more than 
what God himfelf in many places commands us 
by the fame apoftle, to fearch, to try, to judge of 
thefe things ourfelves : and gives us reafon alfo, 
(Gal. vi. 4, 5.) " kt every man prove his own 
work, and then Ihall he have rejoicing in himfelf 
alone, and not in another: for every man fhall 
bear his own burden." If then we count it fo ig- 
norant and irreligious in the papift to think himfelf 
difcharged in God's account, believing only as the 
church believes, how much greater condemnation 
will it be to the proteftant his condemner, to think 
himfelf juftified, believing only as the ftate be- 
lieves ? 

With good caufe therefore, it is the general 
cofifent of all found proteftant writers, that nei- 
ther traditions, counfels, nor canons of any vi- 
fible church, much lefs edifts of any magiftrate 
or civil fefllon, but the fcripture only can be the 
final judge or rule in matters of religion, and that 
0ti3y in the confcicncc of every chriftian to himfelf. 

Which 
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Which ^ proteftation made :by the firft puWicIc 
reformers of our religSon againft the impend edifts 
of Charles the fifth, impbfing church-traditions 
without fcripture, gave. firft beginning to the name 
of PROTESTANT ; and with that name hath ever been 
rccehred this doftrine, which prefers the fcripture 
before the church, and acknowledges none but 
the fcripture fole interpreter of itfelf to the con- 
fcience. For if the church be not fufficient to be 
implicitly believed, as we hold it is not, what can 
there elfc be named of more authoritie than the 
church but the confcience ; than which God only 
is greater?, (i John iii. 20.) But if any man Ihall 
pretend, that the fcripture judges to his confcience 
for other men, he makes himfelf greater not only 
than the church, but alfo than the fcripture, than 
the confciences of other men ; a prefumption too 
high for any mortal j fince every true chriftian able 
to give a reafon of his faith, hath the word of God 
before him, the promifed holy ipirit, and the 
mind of Chrift within him. (i Cor. ii, 16.) A 
much better and fafer guide of confcience, which 
as far as concerns himfelf he may far more cer- 
tainly know, than any outward infe impofed upon 
him by others whom he inwardly neither knows 
i^or can know, at leaft knows nothing of them 
more fure than this one thing, that they cannot be 
his judges in religion, (i Cor. ii. 15.) " The ipi- 
ritual man judgetb all things^ but he himfelf is 

judged of no man." 
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Chiefly for this catife do all true proteftants 
«ccount the pope atxtichnft^ for that he afibmet 
to himfelf this infallibilitie over both the con* 
fcicnce and the fcripturc; *^ fitting in the tem.^ 
pie of God," as it were, oppofite to Godj " and 
exalting himfelf above all that is called God, of 
is worihiped," (a ThdT. ii. 4,) That is to fay, 
not only above all judges and magiftrates, who 
diough they be tailed gods, are far beneath infal^ 
Uble, but alfo above God himfelf, by giving law 
both to the fcripture, to the confcience, and to the 
Ipirit itfelf of God within us. Whereas wc findy 
(James iv. 1 2^) " there, is one lawgiver, who is a^ 
bk to fave and to deftroyc who art thou that 
judgeft another ?" That Chrift is the only law*v 
giver of his church and diat it is here meant injre<». 
ligious matters, no well grounded chriftian will 
deny. Thus alfo St. Paul, (Rom. xiv, 4.) */ wba 
art thou that judgeft the fervant of another? w 
his own lord he ftandeth or falleth : but he ihall 
ftand i for God is able to< make him ftand." As 
therefore, of one beyond expi'effion bold and pre-, 
flunptuous, both theie apoftks demand,^ ^' who 
art. thou" thatprefiimeft to impofe other law oi*' 
judgin[)ent in religion than the only kwgiver and 
judge Chrift, who only can fave and can defo-oyi 
gpives to the confcience ? And the forecited place 
to the Theffalonians by compared ef&fts rcfolvefi^ 
lis, that be he or they who or wherever they be or 

can 
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can be, they are of far leis authoritie than the 
churchy whom in theie things as proteftants they 
receive rtot, aiid yef no lef§ aniichrift in this niain 
point of antichfiftianifm, no kfs a pope or pbpe-r 
dom than he at Rome, if not much nwre ; l^ 
fetting lip fupr^me interpreters of fcripture cither 
thole doftors whom they follow, or, which is far 
worie, thcmfclvcs as a civil papacie affiimingun-* 
accountiable fupremacie to themfelves not in dvil 
oiity but ecclefiiaftical caufes. 

Seeing then that in matters of reUgioh, at 
h^th been proved, none can judge or determine 
here on earth, no not chujxh-govemors thenar 
felves^ againft the confciences of other betievers^ 
my inference is, or rather not mine but our fi^i 
vio»r*s ofwn, that in thofe matters they neither 
can command nor ufe conftraintj left they run 
ralhly on a pernicious confequence, forewarned 
in that parable. Matt. xiii. from verfe 16. to 31 : 
*' Icaft while ye gather up the tares, ye root up 
alfo the wheat with them. Let both grow togie^ 
ther until the harvefft : and in the time of harvelc 
I will fay to the reapers^ — Gather ye together firft 
the tares, &c.'* whereby he declares tfiat this work 
neither his own minifters, nor any elfe, can difcem-* 
ingly enough or judgingly perform without his own 
immediate (Hreftion, in his own fit feafon; and 
thai: th^y. ought till then not to attempt it. Which 
iS' further confir^ied ^ Cor, i, 24. " not that we 
have dominion over your faith, but are helpers of 

your 
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your joy." If apoftlcs had no dominion of cort^ 
Itraining power over faith or confcience, much lc& 
have ordinary minifters. (i Pet. v. a, 3.) ''*Feed 
the flock of God not by conftrainti &c. neith^ 
as being lords over God's heritage." 

But fome will objeft, that this overthrows all 
church difcipline,^ all cenfure of errors, if no man 
can determine. My anfwer is> that what they hear 
is plain fcripture 5 which forbids not chiirch fentence 
or determining, but as it ends in violence upon the 
confcience unconvinced. Let who fo will interpret 
or determine, fo it be according to true church- 
difcipline -, which is exercifed on them only who 
have willingly joined themfelves in that covenant 
of union, and proceeds only to a feparation from 
the reft, proceeds nev^r to any corpora] inforcc- 
ment or forfeiture of monie; which in fpiritual 
things are the two arms of antichrift, not of the 
true church J the one being an inquifirion, • the o- 
ther no better than a temporal indulgence of fin for 
monie, whether by the church exaded or by the 
hiagiftrate; both the one and the other a tern- 
jporal fatisfaAion for what Chrift hath fatisfied eter* 
nally ; a popilh commuting of penaltie,^ corporal 
for fpiritual 5 a fatisfaftidn to man, elpecially to the 
magiftrate, for what and to whom wc owe none : 
thefe and more are the injuftices of force and 
fining in religion, befides what I moft inlift on, 
the violation of God's cxprefs commandment in 

the 
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the goipel, as hath been ihewn. Thus then if 
church governors cannot ufe force in religion^ 
though but for this reafon, becaufe they cannot 
infalKWy determine to the confcience without con- 
rincement, much lefs have civil magiftrates autho- 
tie to ufe force, where they can much lefs judge j 
imlefs they mean only to be the civil executioners 
of them who have no civil power to give them 
fuch Commiflion, no nor yet ecclefiaftical to any 
force or violence in religion. To fum up all in 
brief, if We muft believe as the magiftrate appoints^ 
why not rather as the church ? if not as cither 
without convincement, how can force be lawful ? 
But fonte are ready to cry out, what fhall then be 
done to blalphemie ? Them I would firfc exhort 
not thus to terrific and pofe the people with 4 
greek word : but to teach them better what it is ; 
being a moft ufual and common word in that Ian-' 
guagc to fignifie any flander, any malicious or evil 
Ipeaking, whether againft God or man or any thing 
to good belongiiig : blalphenlie or evil fpeaking 
againft God malicioufly, is far from donfcience in 
religion j according to that of Mark ix. 29' ^^ there 
is nolle who doth a poWerfbl work in my name, 
and can lightly fpeak evil of me/' If this fuffice 
notj I ref^ them to that prudent and well delibe- 
rated aft of Aiiguft 9, 1650 ; where the parlia- 
inent defines blafphemie againft Gdd, as far as it is. 
a Crime belonging to civil judicature, " plenius ac 

B ' meliuft 
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melius Chryfippo and Crantorej" in plain en- 
glilh, more warily, more judicioufly, more ortho- 
doxally, than twice their number of divines have 
done in nriany a prolix volume : although in all 
likelihood they, whole whole ftu3ie and profeflion 
thefe things are, fhould be moft intelligent and au- 
thentic therein, as they are for the moft part, yet nei- 
ther they, nor thele, unerring always or infallible. 

But we (hall not carry it thus ; another greek 
apparition ftands in. our way, ^* herefie " and 
•• hefe!!!ii5" in like manner alfb raile^ at to the 
people as in a tongue unknown. They Ihould 
firft interpret to them, that herefie, by what it 
fignifies in that language, is no word of evil note ; 
meaning only the choice or following of any opi- 
nion good or bad in religion or any other learn-* 
ing : and thus not only in heathen authors, but 
in the new Teftament itfelf without cenfure or 
blame. (Adts xv. 5.) "Certain of the herefie of the 
pharifees which believed, '* and xxvi. 5. *^ after the 
exafteft herefie of our religion I lived a pharifee.*' 
In which fenfe, prefbyterian or independent may 
•tirithout reproach be called a herefie. Where it is 
mentioned with blame, it feems to differ little 
front fchifm ; (i Cor. xi. 18. 19.) " I hear that 
there be fchifms among you, &c. for there muft 
alfo be herefies among you, &c. ,*' though fome 
who write of herefie after their own heads, would 

make 
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make it, far worfe; than fchiftn; whereas on the 
contrarie, fchifm figftifies divifion, andvin.thd 
worft fenfe; herefie, choice only of one opinion 
before another, which may be withpvit difcord. 
In^appftoHc times, therefore^ ere the fcripture was 
written, herefie was a doiStrine maintained againfl: 
the dodtrine by them delivered: which, in thefe 
ijiqies, can be no othcrwife defined than a doc- 
trine maintained againfl: the lights which we now 
only have, of the fcr^mire. 

Seeing therefore that no man> no fynod, nf) feffiort 
of men, though caUc4 the church, can judge defini-' 
tively.the fenfe of fcripture to another man's con- 
fcience, which is well known to be a general maxim 
of the protcft:ant religion^ it follows plainly, that he 
who holds in religion that belief or thofe opinions 
which to his confcience and utmofl: underflianding 
appear with moft evidence or probability in the 
fcripture, though to others he fcem erroneous, 
can no more be juftly cenfured for a heretic than 
|iis . cenfurers j who do but the {^rie thing thcm- 
felves while they cenfure him for fo doing. For 
afk them, . or any proteftant, which hath moft au- 
thoriticj, the chyrch or the fcripture? they will 
anfwer, douhftlefs, that the fcripture :' and what 
hath moft authoritie, that no doubt but they will 
confeis is to be followed. He then who to his 
Deft apprehenfion follows the fcripture, though 
Againft any point of dofbrine by the whole church 

B 2 received,^ 
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received, is not the heretic; but he who follow* 
the chwch againft his confciencc and perfnafion 
grounded, on the fcripttire^ 

Ta niake this yet more undeniable, I fhall o^y 
borrow a plain fimilic, the feme which our own wri- 
ters, when they wodd demoi^rate plaineft that we 
rightly prefer the fcripture before the churchy ufc 
frequently ag^n^ft the papift in this manner. As 
theSamaritans believed Chrift,.firit for the wocdan's 
word, but n^xt and much jrather for his own, i» 
we the fcripture ; fiirft on the church's word, but 
afterwards and nfjuch more for its own, as the 
word of God ; yea the church itfclf we believe 
then for the fcripture. The inference of itfelf 
follows : if by the pr6tefl:ant do6h*ine we believe' 
the fcripture not for the church's iaying> but for 
its own, as the word of God, theo ought we to 
believe what in our confcience we apprehend the 
fcripture to fay, though the vifible church with 
all her do%)rs galnfay ; and being taught to l^e- 
lieve them only for the fcripture, they who fo d<> 
are not heretics, but the beft proteftants : and bjr 
their opinions, whatever they be^ can hurt no pro** 
teftant, whofe rule is not to receive them but fronj 
the fcripture : which to interpret convincingly to 
his own confcience f»ne is able but himfelf, guided 
by the holy Ipirit ;. and. not fo guidecj^ none thaft 
he to himfelf can be a worfe deceiver. 

To proteftants therefore whofe common rule and 

touchftcne 
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tQois£ilbone. is the Icriptare ; nothing can with aK>re 
i^anfcieace, more equitie^ nothing more proteftantly 
can be permitted than a free and lawful debate at 
all times by wnting^ conference^ or difputation of 
what opinion foever, diipy table bjr fcripture : con- 
eludings that no Jiaan in religion is pro^rly a he- 
xetic at thisday^ but he who maintains traditions 
or opinions no( probable by fcripture ; who^ for 
cyght I knowy i^ the papift only ; he the only he- 
retic, who counts all heretics b«t himielf ' Such 
as thefe, mdeed* were capitally punifiied by the 
law of Mofes/ as the only true heretics, idolaters^ 
plain and open delerters of God and his kaown 
law : but in the gofpel fuch Are pun£&ed by ex- 
conununion only; (Tit. iii. lo. J *^ ^in heretic^ after 
the firll: and fecond admonition, rge£t" 

But they who think not xhis heavy e^ough^ and 
tinderftand not that dreadful awe and .ipiritual effir 
cacie t^hich theapoftlehath^exprefredib highly to be 
in chuich-difcipline, {2 Cor« x.) of which anpn; 
and think weakly that the church of God cannot 
long fubfift but in a bodily iear^ for want of other 
proof, will needs wreft that place of &. Paul^ Rom. 
kill, to (kt up civil inquifitionj and give power ta 
the magiftrate both of civil jiidgnrait and psaniflx* 
ment in caufes ecdcfiaftical. But let us fee with 
whit ftrength of argument* ^ Let every foul b^ 
fubjeft to the higher powers.** Firft, bow pivovc 
they that the apqftlc tmm% Other powers than 

B3 ' Such 



14 A TREATISE W CIVIL PO^TEll 

fiich as they to whom he writes -\^6r€ th'eft'^uluJerj 
who' meddled not at all in ecclefiitlicalcaufes,' 
unlefe as tyrants and perfecutors ; arid frojn them, 
I hope, they will not derive either f lie right of 
magiftrates to judge in fpiritual things, or the 
duty of fuch our obedience. How prove they 
next, that he intitles them here to fpiritual caufes, 
from whom he withheld, as much as in him lay, 
the judging of civil, (i Cor. vi. i, &g.) If he 
faimfelf appealed to Caefar, it was to judge his in- 
nocence, not his religion. "For rulers are not 
a terror to good works, but to the evil ;" then 
are they not a terror to confcience, which is the 
rule or» judge of good works grounded on the 
fcripture. But herefie, they fay,, is reckoned 
among evil worksi (Gal. v. 20 :) as if all evil works 
were to be punilhed by the niagiftrate ; whereof 
this place, their own citation, reckons up befides 
herefie a fufficient number to confute them i " unr 
cl^annefs, wantonnefs, enmitie, ftrife, emulations, 
animofities, contentions, envyings j" all which 
are far more manifeft to be judged by him than, 
herefie, as they define it; and. yet I fuppofeithcy 
will not fubjeft thefe evil works, nor many noore 
fuch like, to his cognifarice and punilhment. 

«^ Wilt thou then not ht afraid of the power ? do 
that which is good ahd thou (hak have praife of th« 
fatne." This fhews that religious matters are not 

here meant ; . wherein from the power herc.fpoken 
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of they could have no praife. ^\ For he is the 
minifter of God to thee for good." Trues but 
in that office, and to that end, and by thofe means, 
which in this place muft be clearly found, if from 
dais place they intend to argue. And, how for thy 
good by forcing, oppreffing, and infnaring thy 
confcience ? Many are the minifters of God, and 
their offices no lefs different than many; none 
more different than ft^te and church-governments 
Whofeeks to govern both, muft needs be worfe 
than any lord prelate or church-pluralift : for he 
in his own facultie and profefTion, the other not iqi 
his own, and for the moft part not thoroughly un- 
derftood, makes himfelf fupreme lord or pope of 
the church as far ash is civil jurifdidion ftretches, 
and all the minifters of God therein, his minifters, 
or his curates rather in the function only, 'not in 
the government : while he himfelf afTumes to rule 
by civil power things to be ruled only by fpiritual : 
when as this very chapter, v. 6. appointing him h\^ 
peculiar office, which requires utmoft attendance, 
forbids him this worfe than church-plurality from 
that full and weighty charge, wherein alone he i^ 
** the minifter of God, attending pontii^ually on 
this very thing." 

To little purpofe will they here inftancj? 
Moles, who did all by immediate divine di- 
redion ; no, nor yet Afa, Jehofhaphat, pr Jofiah, 
who both might when they pleafed receive anfwer 
jfrpno God, and had a commonwealth by him de.r 

Pi^ Ijvered 
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liyered them, incorporated with a national church 
exercifed more Jn bodily than in fpirity;^ worlhip 
{o a$ that the church might be cajled a comnwn- 
wealth and the whole comqionwe^th a church : 
nothing of whigh c^n be faid of qhriftianitie^ de- 
Jivered without the help of ipagiftrat^s^ yea in the 
midft of their pppofition ; how little then with 
any reference to them or mention of them, favc 
only of our bbedience to their civil laws, as they 
countenance good and deter evil: which- is the 
proper work of the n^agiftrnte, following in the 
fame yerfe, and flicws diftinfltly wherein he is the 
minifter of God, *^ a revenger to execute wradi 
on him that doth evil." But we muft firft know 
who it is that doth evil : the heretic they fay 
among the firft. Let it be known then ceitainly 
who is ^ heretic : ^nd that he who holds opimons 
in religion profefledly from tradition, or his own 
inventions, and not from fcripture but rather s^ainft 
it, is the only heretic ; and jret thoygh fuch, not 
.always punifliable by the magiftrate, unlefs he da 
evil againft a civil law, properly fo called, had) 
been already proved without need of repetition. 
; ^^ But if thou do that which is evil, be afraid.*' 
To do by fcripture and the gofpel s^ccojrding to 
confcience is not to do evil j if we thereof ought 
not to be afraid, he ought not by his judging to 
give caufe. Caufes therefor^ of religion are not 
Jiere nae^nt. " For he beareth ncit the fword in 
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Vtfin.'* Yes altogether in vain» if it fmite he 
knows not what ; if that for herefie, which not the 
church itfelf, much lefs he^ can determine abfo* 
iuteiy to be fo ; if truth for error, being himfelf 
fo often fa^ible, he bears the fword not in vain 
cmly, but unjuftly and to evil. " Be fubjedl not 
only for wrath, but for conlcience lake." How, for 
<;onfcience fake ag^nft confcience ? By all thefc 
realbns it appears plainly that the apoftle in this 
place gives no judgment or coercive power to 
magiftrates, neither to thofe then, nor thefe now, in 
matters of religion ; iand exhorts us no otherwiie 
than he exhorted thofe Romans. 

It hath now twice befallen rhe to affert, through 
God's ifliftance, this moft wrefted and vexed place 
o( fcFipture ; heretofore, ggainft SalmaJfius and regal 
tyranme over theftate; now, againft Eraftus and ftate* 
tyrannic over the church. If, from fuch uncertaia* 
or !»ther fuch improbable grounds as thefe, they 
endue magiftracie with fpiritual judgment, they 
may gs well inveft him in the fame fpiritual kind 
¥4th power of Aitmoft puni^finient, excommuni- 
caciofi s ^^ then turn fpiritual into corporal, as 
no worfe authors <})d than Chryfoftom, Jerome and 
Aiiftine, whom ErafmUs an4 othc^n, in their noies 
on the nt9f Teftam<«t, have {^ite(i to interpret that 
cutting 00^, wh}d) S. Paul w^ed lo them who had 
brought back the Galatia>ns to circumeUion, n^ 
)ffi thtm the fin^rcement of their whole virilitie ; 
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and Grotius adds that this concifing piinilhnient 
of circumcifcrs became a penal law thereupon 
among the Vifigothes : a dangerous example of 
beginning in the fpirit to end fo in the flelh: 
vhereas that cutting off much likelier feems meant 
a cutting off from the church, not unufually fo 
termed in fcripture^ and a zealous imprecation, 
not a command. But I have mentioned this paf- 
lage to fhew how abfurd they often prove who have 
not learned to diftinguifh righdy between civil power 
and ecclefiaftical . 

How many perfecutions, then imprifonments, 
banifhments, penalties and ftripes! how much 
bloodfhed have the forcers of confcicnce to 
aniwer for, and protcftants rather than papifts ! 
For the papift, judging by his principles, puniflies 
them who believe not as the church believes, 
though againft the fcripturc : but the proteftant„ 
teaching every one to believe the fcriptpre, though 
againft the church, counts heretical and perfecutes, 
againft his own principles, them who ia any par- 
ticular fo believe as he in general teaches them ; 
them, who. moft honor and believe diviw fcripture, 
but not agaii^ it any human interpretation, though 
univerfal ; thejn, who interpret fcrjptuf e only to 
themielves, which by his owii pofkion |K>ne but 
they to themfelves can interprets them, who ufe 
the fcripture no otherwife by his own doftrine 
(o theii: edification, than he himfelf ufes it .tp 
^j^ punifhi|]g; and fo, whom his doftrine ac- 

knowlegcs. 
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knowleges a true believer, his difcipline perfecutcs 
?s a heretic. The papift exafts our belief as to 
the church due above fcripture j and by the church, 
ivhich is the whole people of God, underftands 
the pope, the general councils prelatical oiily, 
and the fumamed fathers : but the forcing protc- 
ftant though he deny fuch belief to any church 
Tvhatfoever, yet takes it'to hirafelf and his teachers, 
of &T lefs authoritie th^n to be called the churchy, 
and abov£ fcripture believed : which renders his 
practice both contrarie to his belief, and far worfe 
ihan that belief which he condemns in the, papift. 
By all which well confidered, the mor^ he profeffcs. 
to be a true proteftant, the more he hath to an- 
iwcr for his perfecuting tliai> a papift. No prote- 
ftant therefore, of what fed foever, following 
fcripture only, which is the common feft wherein 
they all agree, aijd the granted rule of every man's 
Gonfcience to himfelf, ought, by the tommon 
doctrine of prot?ftants, to be forced or molefted 
for religion. 

But as for poperie and idqlatrie, why they aHb 
Tnay not hence plead to be tolerated, I have 
much lefs to fay. Their religion th^ more 
C'onfidered, the lefs can be acknowledged a reli- 
gion ; byt a Kpnian princi^alitie rather, endea- 
vouring to keep i|p jbcr old univerfal 4oniinioa 
under a new name and mere fliadow of a catholic 
religion ; being indeed more rightly named a ca-» 
thoJic herefie againft die fcripture j. fupported 
V : mainly 
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mainly by a civil, and, except in Rome, by a 
foreign power: juftly therefore to be folpcftcd, 
not tolerated by the magiftratc of another country. 
Befides, of an implicit faithj which they pro- 
fcfs, the confcience alfo becomes implicit ; and 
fo by voluntarie fcrvitude to man's law, forfeits 
her chriftian libertie. Who then can plead for 
fuch a confcience, as being implicitly enthralled 
to man inftead of God, almoft becomes no con^ 
Icience, as the will, not free, becomes no will* 
Neverthelefs, if they ought not to be toIeratedj> 
it is for juft rcafon of ftatc more than of religion i 
which they who force, though profefiing to be 
proteftants, deferve as little to be tolerated them- 
felves, being no leis guilty of poperie in the moft 
pqpiih point. Laftly, for idolatries who knows it 
not to be evidently againft aU fcripture both of the 
old and new Teilament, and therefore a true he* 
refie, or rather an knpietie; wherein a rig^ con» 
icience can have nought to do ; and the works 
thereof fo manifeft, that a mag^ftrate can hardly 
err in prohibiting and quite removing at leaft the 
pubKc and fcandalous ufo thereof. 

From the riddance of thefe objedtions, I prd^ 
ceed yet to another reafon, why it is unlawful for 
the civil magiftrate to uie force in matters of re^ 
ligion i which is, becaufe to judge in thofe things,' 
though we fiiouid grant him able, which is proved 
he is not, yet as a civil magiftrate he hath no 
r^ht, Chrift hath a govcnuneiH of his own, fof* 

ficient 
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ficient of kielf to all hb ends and purpofes in. 
governing his chitfchi but much diflferent from 
that of the ciyil mag^ftrate : and the difference in 
this very thing principally confifts, that it governs 
not by outward force, and that for two reafons* 
Firft, becaufe it deals only with the inward mza, 
and his aflions; which are all ipiritual, and to 
outward force not liable. Secondly, to (hew us 
the divine excellence of his ipiritual kingdom, 
;ible without worldly force, to fubdue all the 
powers and kingdoms of this world, which arc 
upheld by outward force only. 

That the inward man is nothing elfe but die 
inward part of man, his underftanding and his 
will, and that his adions thence proceeding; yet 
not fimply thence, but from the work of divine 
grace upon them, are the whole matter of re«* 
ligion under the gofpel, will appear plainly by 
confidering what that religion is; whence we 
ihall perceive yet more plainly that it cannot be 
forced. What evangelic religion is, is told in 
two words, faith and charitie ;* or belief and prac-^ 
tice. That both thefe flow either the one from 
the underflanding, the other from the will, oc 
both jpindy from both, once indeed naturally 
free, but how only as they are regenerate and 
wrought on by divine grace, is in part evident 
to common fenle aiid principles unqueftioned, 
the reft by fcripture: concerning ow belief^ (Matt« 
^KvL 17.) ^^ Bcfk and blood hath not revealed it 
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linto thee> .but my father wRidi is in heaven : 
concerning ^oifr-praftice^ as it is religious and 
nor merely civil. Gal. v. 22. 23. and other places- 
declare it to be the fruit of the Ipirit only. Na/ 
cmr whole praftical duty iti religion is contairlediri' 
charitie> or the love of God arid our neighbour,- 
Ho way to be forced, yet the fulfillirlg of the whole 
law ; that is to fay, our whole prafticfe in religiort/ 
Jf then both our belief and praftice, which clonrt-' 
prehend our whole religion, flow from faculties 
of the inward man, free aind unconftrainable of 
tliemfelves by nature, and our praftice not only 
from faculties indued with freedom, but from love 
and charitie befides, incapable of force; and all 
thefe things by tranfgreflion loft, but renewed 
and regenerated in us by the power and gift of 
God- alone, how can fuch religion as this admit- 

* of force from man, or force be any way applied 
to fuch religion, efpecially under the free offer of 
grace in the golpel, but it muft forthwith fruf- 

- trate and make of no cflfeft both the religion and 
the gofpel. And that to compel outward pro- 
leflion, which they will fay perhaps ought to be 
tompelled though inward religion cannot^ is to 
compel hypocrifie, not to advance religion, fhrfl 
ytty tliough of itfelf clear enoiJgh, be efe th^ 
conclufion further manifeft. 
• The other reafon why Chrift rejefts outward foreid 
in the government of his church, is, as I faid before^ 
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to fhew us the divine excellence of his fpiritual king- 
dom^ able wkhout worldly force to fubdue all the 
powers and kingdoms of this world, which are upheld 
by outward force only : by which to uphold re- 
ligion otherwife than to defend tjie religious from 
outward violence, is no fervice to Chrift or his 
kingdom, but rather a difparagement, and de- 
grades it from a divine and fpiritual kingdom to 
a kingdom of this world : which he denies it to 
be, becaufe it needs not force to confirm it : (John 
xviii. ;i6.) " If my kingdom were of this world, 
then would my fervants fight, that I Ihould not be 
delivered to the jews-" This proves the king- 
dom of Chrift not governed by outward force ; as 
being none of this world, whofe kingdoms arc 
, maintained all by foi^ only: and yet dilproves 
not- that a clmftian commonwealth may defend 
itfelf againft outward force in the caufe of religion 
as well as in any other ; though Chrift himfelfi 
coming purpofely to die for us, would not be fo 
defended, (i Cor. i. ay.) " Gpd hath chofen the 
weak things of the world to confound the things 
which are mighty." Then furely he hath not 
chofen the force of this world to fubdue con- 
fcience and confcientious men, who in this world 
are counted weakeft : but rather confcience, as 
being weakeft, to fubdue and regulate force, his 
adverfarie, not his aid or inftrument in governing 
the church. (2 Cor. x. 3. 4. 5« 6.) ** For though 

wc 



jt4 A TJtSATISE OF CIVIL tOV^BK 



L 



wc walk in the Rdh, ve do not war afc^rtht 
flefh : for the weapons of our waF&re are not car- 
nal, but mighty through Godj to* the pfuUing down 
of ftrong holds ; cailing down imagmations^ and 
every high thing that exalts itfelf againft the know- 
ledge of God, and briugiiig into captivicie every 
thought to the obedience of Chrift : and'having 
in a readinefs to avenge all difobedience." It is 
evident by the firft and fecond verfei of this chap- 
ter, that the apoftle here fpeaks of that fpiritval 
power by which Chrift governs his church, how 
aU fufficient it is, how powerful to reach the 
confcience and the inward mdn^ with whon/i it 
chiefly deals, and whcwn no power elfe can deal 
with. In comparifon of which, as it is here thus 
magnificently defcribed,^ how uneffe£tual and weak 
is outward force with ^ her boiftrous tools, to 
the fhame of thofe chriftiafts, and efpecially thofe 
churchmen, who to the exercifing of churcli difci- 
jdine never ceafe calling oft the civil magiftraie to 
interpoie his fleflily force ; an argument that all 
true minifterial and ipiritual powei^ is dead within 
them : who think the gofpel, which both began 
and fpread over the whole \^orld for abt)ve tibree 
hundred years under heathen arid perfecuting em- 
perorsy cannot ftand or continue, ftipported by 
the fame divine prcfence ^d proteftion to tii* 
world's end, iTHKh eaficr under the defenftve fa-r 
TOUT only of a chriftian magiftrate, unlefs it be 

ena(^ed 
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ttoafted and fettled, as they call it, by the ftatc, t 
ftatute or a ftate-religion : and underftand not that 
the church itfelf cannot, much lefs the ftatc, fettle 
or impofe one tittle of religion upon ourobedienci 
iinplicit, but can only recommend or propound' 
it to our free and confcientious examination : 
unlels they mean to fet the ftate higher than the 
church in religion, and with a grofs contradiction 
give to the ftate in their fettling petition thkt com^ 
mand of our implicit belief, which they deny irt 
their fettled confeflion both to die ftate and to the 
church. I->et them ceafe then to importune and 
interrupt the magiftrate from attendirig to his own 
charge in civil and moral things, the fettling of 
things juft, things honeft> the defence of things 
religious fettled by the churc^hes within themfclves j 
and the repreffing of their contraries determinable 
by the common light of nature ; which is not to 
conftrain or to reprefs religion, probable by fcrip- 
ture, but the violators and pcrfecutors thereof: of 
all which things he hath enough and more than 
enough to do, left yet undone } for which the land 
groans and juftice goes to wrack the while : let 
him Alio forbear force where he hath no tight to 
judge; for the confctence is not his province : leail 
a worfc woe arrive him, for Worfe offending, than 
Va$ denounced by our faviotlr, (Mattxxiii. 23-) 
againft the pharifees 2 ye have forced the confcience> 

. C which 
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which was not to be forced j but judgment and 
mercy ye have not esiecqted : this ye ihould have 
done^ and the other let alone. And fince it is the 
counfel and fet purpofe of God in the golpcl by 
ipiritual means which are counted weak> to over- 
come all power which refifts him j let them not 
go about to do that by worldly ftrength^ which he 
hath decreed to do by thofe means which the world 
counts weaknefs, left they be again obnoxious to 
that faying, which in another place is alio written of 
the pharifees, {Ltikevii, 30.) ^^ that they fruftrated 
the counfel of God." The main plea is, and 
urged with much vehentence to their imitation;^ 
that the kings of Judah, as I touched before, and 
elpecially Jofiab, both judged and ufed force in re- 
ligion J (2 Chr. xxxiv. ^j.) " he made all that were 
prefent in lirael to ferve the Lord their God." Ab 
argurnent, if it be well weighed, worfe than that 
ufed by the falfe prophet Shemaiah to the high 
|)rieft, that in imitation of Jehoiada he ought to put 
Jeremiah in the ftocksy. (Jer. xxix. 24, 26, &c*) 
for which he received his due denouncement jfrom 
God- 

But to this befides I return a three-fold an- 
fwer : firft, tliat the ftate of religion under the gof- 
pel is far differing from what it was under the law y 
then was the ft ate of rigour, childhood, bondage 
and works, to all which force was not -unbefit* 
ting .5 now is the ftate of grace, manhood> free- 

doncx 
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diom and faith ; to all which belongs willing- 
• nefs and jreafon, not force : the Ikw was thcil 
written on tables of ftone, and to be perfornied 
according to the letter, willingly or unwillingly 5 
the golpel, our new covenant, upon the heart of 
every believer, to be interpreted only by the fenfe' 
of charitie and inward perluafion : the law had no 
diftinft government or governors of church and 
commonwealth, but the priefts and levites judged in 
all caufcs not ecclefiaftical only but civil, (Deut. 
xvii, 8, &c.) which tinder the golpel is forbidden 
to all church minifters, as a thing which Chrift their 
mafter in his minifterie difclaimed, (Luixii. 14.) 
as a thing beneath them 5 (i Cor. vi* 4.) and by' 
many of our ftatutes, as to them who have a pecu- 
liar and far differing government of their own. If 
not, why different the governors ? why not church 
minifters in ftate aff^airs, as well as ftate mini- 
fters in church affairs ? If church ^nd ftate fliall 
be made one flefli again as under the law, let it 
be withal conlidered, that God v/ho then joined 
them hath now fevered them ; that which he fo 
ordaining, was then a lawful conjunction j to fuch 
on either fide as join again what he hath fevered^ 
would be nothing now but their own prefumptuoiis 
fornication. 

Secondly^ the kings of Jtidah, arid thofe magi- 
flrates* under the law, might have recourfe, as I 
f^dr before, to divine inljpiration ; which our ma- 

C !2 - giftraces 



%t A TREATISE 0¥ CIVIL POWER 

giftratcs under the gofpel have not, more than te> 
the fame* fpirii', which thofe whom they force have 
oft times in greater meafure than themfelves: 
and fo, inftead of forcing the chriftian, they force 
the holy ghoft ^ and^ againft that wife forewarning 
of Gamaliel, fight againft God. 

Thirdly, thofe kings and magiftrates ufed force 
ki fuch things only as were undoubtedly known and 
forbidden in the law of Mofes, idolatrie and direft 
apoftacie from that national and ftrift enjoined wor- 
Ihip of God i whereof the corporal punifhment was 
by himfeJf exprefsly fct down: but magiftrates 
under the gofpel, our free, eleftive and rational 
worjfliip, are moft commonly bufieft to force 
thofe things which in the gofpel are either left 
free, nay fbmetimes abolifhed, when by them com- 
pelled, or elfe controverted equally by writers on 
both fides, and fbmetimes with odds on that fide 
which is againft them- By which means they ei-- 
ther puniih that which they ought to favour and 
protedt, or that with corporal punifhment and of 
their ov/n inventing, which not they but the, 
church hath received command to chaftife with 9^ 
fphitual rod only* Yet fome are fo eager in their 
zeal of forcing, that they refufe not to defcend at 
length to the utmoft fhift of that parabolical proo^ 
Luke xiv. i6, &c. ** compel them to come in:" 
therefore, magiftrates may compel in religion. 
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As if a parable were to be ftrained throtigh every 
word or phrafe, and not expounded by the ge- 
neral fcope thereof: which is no otiier hcre> than 
the earneft exprcfliou of God's difpleafure on thofe 
Tccufant jews, and his purpofe to prefer the gen- 
tiles on any terms before them i eacprcflcd here 
t>y the word " compel/* 

But how compels he ? donbtlefs no othcrwifb 
<han he draws, without which no man can come 
to him, (John vi. 44.) and that is by the inward 
perfuafive motions of his Ipirit, and by his mini- 
ftcrs J not by the outward compulfions of a ma- 
giftrate or his officers. 

The true people of Chrift, as is foretold, 
i(Pfalm ex. 3.) " are a willing people in the day 
of his power." Then much more now when 
ht rules all things by outwiard weaknefs, that both 
his inward power and their finceritie may the more 
appear. " God loveth a chcarful giver :'* then 
certainly is not pleafed with an unchearful wor- 
ihipper 5 as the very words declare of his evange- 
lical invitations. (Ifa. Iv. i.) " Ho, every one 
that thirfteth, come.** ("John vii. 37O ^ If any 
man thirft." (Rev. iii. 18.) -^* I courifel thee." 
and (xxii. 17.) " whofoever will, let him take the 
water of life freely." And in that grand commif- 
fion of preaching to invite all nations (iMark, xvL 
16.) as the reward of them whq come, fo the 
penaltie of them who come not is only iphit^sd. 

C 3 Buj 
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But they bring now feme reafon with their forc^, 
which nmuft not pafs unaafwered j that the church 
of Thyatira was blanied^ (Rev. ii. 20.) for fufFering 
(he falfe *^ prophetefs jto teach andyto feduce.'* 
I anfwer, tl^at fcducement .;s to be V^ndered by 
fit an4 proper meaRS ordained in ?h'urch difci-. 
plinci by inftant and powerful '^^monftratipn to 
the contrary 5 by oppofing truth to error, no un^ 
equal match i truth the ftrohg, to errpr the weakj^ 
though fly and fhifting. Force is po honeft conr 
futatioq ; but uneffeftual, an^, for the moft part, 
unfuccefsful, ofttimes fatal to them who ufc it ; 
found doftrine diligently and duly taught^ is of 
herfelf both fufRcient, a«d of herfelf (if fome fe- 
cret judgment of God hinder not) always preva- 
lent 9gainfl: feducers. This the Thyatirans ha4 
negleftcd, fuffering, againft church difcipline^ that 
woman to teach and feduce among them : civil 
force they had not then in their power j being 
the chriftian part only of that city, and then elpe . 
cially under one -of thofe ten great perfecutions^ 
whereof this, the fecond, was raifed by Domitian ; 
force, therefore, in thefe matters could not be re- 
quired of them, who 'v^ere then undfer force them- 
felves. 

I have (hewn that the civil power hath neither 
right nor can do right by forcing religious things : 
I will now Ihew the wrong it doth ; by violating; 
the fundamental privilege of the golpel, the i>cw 

^ ■ ' birthright 



tW ECCLEBIASTI€AL CAUSES. 31 

•birthnght of every tme believer, chriftianlibertie. 
»(2 Cor. iii. 17O "Where the fpirit of the Lord 
hj there is libcrtie." (GaL iv. 26.) " Jerufalem 
Tvhich is above, is free 5 which is the ipother of us 
all i " and (31.) ' ' we are ^ot children of the bond* 
woman, but of the free. It will be fufiicient in this 
place to fay no more of chriftian libertie, than that 
it lets us free, not only from the bondage of thofe 
^eifemonies, but alfo from the forcible iinpofitio^i, 
of thofe circumftanc-es, place and time^* in the 
worfliip of God i which, though by him com- 
manded in the old law, yet in reipeft of that v&- 
ritie and freedom which is evangrfical, St. Paul 
comprehends both kinds alike, that is to fay, botfe 
aceremonie and circumftancc, uader one and the 
' iame contemptuous name of ^ weak and beggarly 
rUdioacnts,** (Gal.iv. 3^ 9, 10. Col.ii* 8. with 16.) 
•conformable to what our faviour himfelf taught, 
(John iv. 21.) ** neither in this mountain nor yet 
at Jcrufalem. In §>irit and in trudi : for the Father 
^eketh fuch to worfliip him; " That is to fay, not only 
Cncere of heart, for fuch he fought ever, but alfo, 
as ' the words here chiefly import, not compelled 
to place, and by the fame reafon, not to any let 
time, as his apoftle by the f^me fpirk hath taught 
MS, (Rom. xiv, 6, &c.) ^* one man efteemeth one 
day above another, another^ &:c." (Gal* iv. 10.) 
^ Ye obfervc d^ys and months, ;&c/' j^Coh ii. 16.) 

C 4 Thefe, 
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Thcfc, and other fuch places of fcripture., the 
bcft'and learncdeft reformed writers have thought 
evident enough to inftruflk us in our freedom, not 
only from ceremonies, but from thofc circumftan- 
CCS alfo, though impofed with a confident perfua- 
fion of moralitie in them, which they hold impof- 
fible to be in place or time. By what warrant 
then our opinions and praftices are of late turned 
quite againft all other proteftants, and that which 
is to them orthodoxal, to us become fcandalous 
and punifhable by ftatute, I wilh were once again 
better confidcred ; if we mean not to proclaim a 
fchifm, in this point, from the beft and moft re- 
formed churches abroad. 

They who would fcem more knowing, confeis 
that thefe things arc indifferent, but for that very 
caufe by the magiftrate may be commanded. As 
if God of his fpecial grace in the golpel had to 
this end freed us from his own commandments in 
thefe things, that our freedom (hould fobjeft us to 
a more grievous yoke, the commandments of men. 
As well may the magiftrate call that common 
or unclean which God hath cleanfed, forbidden to 
St. Peter J (AiSbs x. 15.) as well may he loofen 
that which God hatli ftraitened, or ftraiten that 
which God hath loofened, as he may enjoin thofc 
things in religion which God hath left free, and 
lay on that yoke which God hath taken off. For 

he 
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Tic hath not only given us this gift as a fpecial pri- 
vilege and excellence of the free gofpel above the 
fervile law, but ftridtly alfo hadi commanded us 
to keep it and enjoy it. (Gal. v. 13.) " You 
are called to libertie." (i Cor. vii. 23,) *' Be 
not made the fervants of men." (Gal. v. 14.) 
^* Stand faft, therefore, in the libertie wherewith 
Chrift has made us free ; and be not entangled 
again with the yoke of bondage." Neither is this 
a mere command, but for the moft part, in thefe 
forefighted places, accompanied with the very 
weightieft and inmoft reafons of the chriftian reli^on. 
(Rom. xiv. 9. 10.) <* For to this end, Chrift both 
died, and rofe and revived, that he might be Lord 
both of the dead and living. But why doft thou 
judge thy brother, &c?" how prefumeft thou to 
be his lord, to be whofc only lord, at leaft in 
thefe things, Chrift both died, and rofe and lived 
«gain ? " We Ihall all ftand before the judgoient 
feat of Chrift." Why then doft thou not only 
judge, but perfecute in thefe things for which wc 
are to be accountable to the tribunal of Chrift only, 
our Lord and lawgiver? (i Cor. vii. 23.) *' Yc 
are bought with a price ; be not made the fervants 
of men." Some trivial price belike, and for fome 
frivolous pretences paid in their opinion, if bought 
and by him redeemed who is God, from what was 
once the fenrice of God, wc Ihall be enthralled 

again 
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again/ and forced by men to what now is but the 
fervice of men. (Gal. iv. 31, with v. i.) " We 
are not children of the bondwoman^ &c. ftand faft 
therefore, &c." ^CoL ii. 8.) *' Beware left any 
man fpoil you, &c. after the rudiments ' of the 
world, and not after Chrift.'* Solid reafons where- 
of are continued through the whok chapter. 
Verfe 10, /' Ye are complete in him, which is the 
head of all principalitie and power.*' Not com- 
pleated therefore, or made the more religious, by 
,thofe ordinances of civil power, from which Chrift 
their head hath difcharged us 5 " blotting out the 
hand-writing of ordinances, that was againft us, 
which was contrary to us -, and took it out of the 
way, nailing it to his crofs; ver. 14. blotting oiit 
ordinances written by God himfelf, much more 
thofe fo btpldly written over again by men : ©rdi- 
nancies which were againft us, diat is, againft ow 
frailtie, much more thofe that are againft our coiir 
fcience. " Let no man therefore judge you is 
rcfpcdt of, &c. ver. 16. (Gal. iv. 3, &c.) " Even 
fo we, when we were children, were in bondage 
under the rudiments of the world : but when the 
fulnefs of time were come, God feiit forth his 
fon, &c. to redeem them that were under the law, 
that we might receive the adoption of fons, &c# 
Wherefore thou art no more a fervant, but a 
fon, &c. But now, &c* how tun? ye again tQ 

the 
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-the weak and beggarly rudiments, wheneunto ye 
dcfire again to be ia bondage ? Ye obferve days. 

Hence it plainly appears, that if we be not 
free we are not fons, but ftill fervants unadopted j 
ahd if we turn again to thofe weak and beggarly 
rudimehts, we are not free ; yea, though willingly, 
^d with a miiguided confcience, we defire to be 
in bondage to Aem ; how much more then if un- 
willingly and againft our confcience ? Ill was our 
condition changed from legal to evangelical, and 
fmall advantage gotten by the golpel, if for the 
ipirit of adoption to freedom, promifed us, wc 
receive again the fpirit of bondage to fcalr^ if 
our fear which was then fervile towards God only^ 
jnuft be now fervile in religion towards men,: 
ftrange alio and prepofterous fear, if w^ie-n ^4 
wherein it hacb attained by the redemption of our 
faviour to be filial only towards God, it muft be 
|iow fervile towards the magiflxate. Who, by fub- 
jedling us to his puniflimeat in thefe things^ brings 
back into religion that law of terror and fatisfac- 
tion, belonging now only to civil rrimesj and 
thereby in effeft abolifhes the gofpel, by eiiablilhing 
^ain the law to a far worfe yoke of fervitude upon 
us than before. 

V 

/ 

It will, therefore, not mifbecome the meaneft 
chriftian to put in mind chriftian magiftrates, and 
fo much the more freely, by how much the more 

they 
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thcydcfirc to bethought chriftian, (for they will bie 
^ thereby, as they ought to be in thefe things, the 
more our brethren and the lefs our lords,) that they 
irteddle not rafhly with chriftjan liberrie, the 
birthright and outward tcftimonie of our adop- 
tion : left, while they little think it, nay think they 
do God fervice, they themfelves, like the fons of 
that bondwoman, be found perfecuting them who 
are freeborn of the Ipirit ; and, by a facrilege of 
not the leaft aggravation, bereaving them of that 
facred libertie which our faviour with his own blood 
purchafed for them. 

A fourth rcafon why the magiftrate ought not 
to ufc force in reli^on, I bring from the confidera- 
tion o£ all thofe ends which he can likely pretend 
to the interpofing of his force therein : and thofe 
liardly can be other than, firft the glory of God ; 
next, either the fpiritual good of them whom he 
forces, or die temporal punilhment of their fcandal 
to others. As for the promoting of God's glory, 
none, I think, will fay that his glory oug^t to be 
promoted in reli^ous things by unwarrantable 
means, much lefs by means contrarie to what he 
hath commanded. That outward force is fuch, 
and that God's glory in the whole adminiftration 
rfthe gplpel according to his own wiH and counfel 
ought to be fulfilled by weaknefs, at leaft fo re- 
futed, not by force. J or if by force, inward and 

ipiritua^. 
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ipiritual, not outward and corporeal, Is already 
proved at large. 

That outward force cannot tend to the good of 
him who is forced in religion, is unqueftionable. 
For in religion whatever we do, under the goipel, we 
ought to be thereof perfuaded without fcruple ; 
and are juftified by the faith we have, not by the 
work we do. (Rom. xiv. 5.) " Let every man be 
fully perfuaded in his own mind." The other realbn 
which follows neceflarily, is obvious, (Gal. ii. 16.) 
and in many other places of St. Paul, as the ground- 
work and foundation of the whole go^el, that we 
are *' juftified by the faith of Chrift, and not by 
the works of the law." If not by the works of 
God's law, how then by the injunftions of man'a 
law ? Surely force cannot work perfuafion, which 
is faith ; cannot therefore juftify, • nor pacify, the 
confcience ; and that which juftifies not in the gof* 
pel, condemns ; is not only not good, but iinful 
to do. (Rom. xiv. 23.) '^ Whatfoever is not of 
faith, is fin." It concerns the magiftrate then to 
take heed, how he forces in religion confcientious 
men : left, by compelling them to do that whereof 
they cannot be perfiiaded, that wherein they can-* 
not find themfelves juftified, but by their own 
confciences condemned, inftead of aiming at their 
ipiritual good, he force them to do evil; and 
while he thinks himfelf Afa, Jofiah, Nehemiah, he 
be found Jeroboam, who caufed Ifrael to fin -, and 

thereby 
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thereby draw upon his own head all thoTe fins and 
Ihipwrecks of implicit faith and conformitie, which 
he hath forced, and all the wounds given to thofe 
little ones, whom to offend he will find worfc 
one day than that violent drowning mentioned 
Matt, xviii. 6. 

Laftly, as a preface to force, it is the ufual 
pretence, that although tender confciences fhall 
be tolerated, yet fcandak thereby given Ihall not 
be unpunifhed, prophane and licentious men 
Jfeall not be encouraged to negleft the performance 
of religious and holy duties, by colour of any law 
giving libertie to tender confciences. By which 
contrivance, the way lies ready open to them here- 
after who may be fo minded, to take away by little 
and little, that libertie which Chrift and his golpel, 
jiot any magiftrate, hath right to give : though 
this kind of his giving be but to give with one 
hand and take away with the other, which is a de^ 
luding not a giving. 

As for fcandals, if any man be off^ended at the 
confcientious libertie of another, it is a taken fcan- 
dal, not a given. To heal one confcicnce, we muft 
not wound another : and men muft be exhorted 
t-o beware of fcandak in chriftian libertie, not 
forced by the magiftrate; left while he goes a- 
bout to take away the fcandal, which is uncertain 
whether given or taken, he take away our libertie, 
Which is the certain andthefacred gift of God, nei- 
ther tQ be touched by him, nor to be parted witlij 

by 
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by us. None more cautious of giving fcandal than 
St, Paul, Yet, while he made himfelf " fervant to 
all, that he might gain the more," he made, him- 
felf fo of his own accord, was not made fo by 
outward force, teftifying at the fame time that he 
/^ was free from all men:*' (i Cor. ix. 19.) and 
thereafter exhorts us alfo, (Gal. v. 13.) " Ye were 
called to libertie, &c. but by love ferve one ano- 
ther :" then not by force. 

As for that fear, left prophane and licentious 
men fhould be encouraged to omit the perform- 
ance of religious and holy duties, how can that 
care belong to the civil magiftrate, efpecially 
to his force ? For, if prophane and licentious 
perfons muft not negleft the perfortnance of 
religious and holy duties, it implies, that fuch 
duties they can perform ; which no proteftant will 
affirm. They who mean the outward perform- 
ance, may fo explain it, and then, it will ap- 
pear more plainly, that fuch performance of re- 
ligious duties, efpecially by prophane and licen- 
tious perfons, is a cjifhonouring, rather than a 
worftiiping of Godj and not only by him not 
required, but detefted: (Pro. xxi. 27.) " The 
facrifice of the wicked is an abomination : how 
much more when he bringeth it with a wicked 
mind ?*' To compel, therefore, the prophane to 
things holy in his prophanenefs, is all one under 
the gofpel, as to have compelled the uncleah to 
facrifice in his uncleannefs under the law. 

An4 
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And I add withal, that to compel the licentiou!^ 
/in his licentioufhefs, and the confcientious againfb 
his confcience, comes all to one ; tends not to 
the honour of God, but to the multiplying and 
the aggravating of fin to them both* We read not 
that Chrift ever exercifed force but once ; and that 
was to drive prophane ones out of his temple, 
not to force them in : and if their being there- 
was an offence, we find, by many other fcriptures, 
that their praying there was an abomination : and 
yet to the jcwifh law that nation, as a fervant, 
was obliged ; but to the golpel, each perfon is 
left voluntarj'', called only, as a fbn, by the preach- 
ing of the word ; not to be driven in by edifts and 
force of arms. For, if by the apoftle, (Rom. xii. i) 
•* we are befeeched, as brethren, by the mercies of 
God, to pre(ent our bodies a living facrifice, holy, 
acceptable to God, which is our reafonable fervice** 
or worfliip, then is no man to be forced by the 
compulfive Jaws of men, toprefent his body a dead 
facrifice, and fo, under the gofpel,moft unholy and 
unacceptable, becaufe it is his unreafonable fer- 
vice, that is to fay, not only unwilling, but uncon- 
fcionable. But if prophane and licentious perfons 
may not omit the performance of holy duties, why 
may they not partake of holy things ? why are 
they prohibited the lord*s iupper i fince both the 
olie and the other aftion may be outward -, and 

outwarct 
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outward performance of duty may attain at leaft an 
outward participation of benefit ? The church de- 
nying them that communion of grace and thankA 
giving, as it juftly doth, why doth the magiftrate 
compel them to the union of performing that which 
they neither truly can, being themfelves unholy, 
and to do, feemingly is both hateful to God, and 
perhaps no lefe dangerous to perform holy duties 
irreligioufly, than to receive holy figns or facraments 
unworthily. AH prophane and licentious men, fo 
known, can be confidered but either fo without 
the church as never yet within it, or departed 
thence of their own accord, or excommunicate : 
if never yet within the church, whom the apoftle, 
and fo confequently the church, have nought to dp 
to judge them, (as ,he profeffes i Cor. v. 12.) by 
what authoritie doth the magiftrate judge, or, 
which is worfe, compel, in relation to the church ? 
If departed of his own accord, like that loft Iheep 
Luke XV. 4, &c- the true church either with her 
own,* or any borrowed force, worries him not in 
again, but rather in all charitable manner fends 
after him j and if flie find him, lays him gently 
on her fhoulders ;. bears him, yea bears his bur-^ 
dens, his errors, his infirmities any way tplera-? 
ble, " fo fulfilling the law of Chrift :'/ (GaL vi. 2.) 
if excommunicate, whom the church hath bid go 
put, 7n whofe name doth th^ magiftrate compel to 
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jgo in? The church iiideed Wnders none from 
hearing in her public coi^grtgation, for the doo** 
are open to all : nor excommunicates to deftruc- 
tion, butj as.mqch as rn her lies, to a final faving. 
Her meaning therefore muft needs be, that as h^ 
driving out brings on no outward penalde, To no 
bucward force or penaltie of an improper and only 
ii deftruftive power, Ihould drive in again her ift- 
feftious Iheep j therefore fent out, becaufe infec-i 
tious, and not driven in, butwidi the danger noft 
only of tfie whole and found, but ^fo of his own 
utter perifhing. 

' Since force neither inftrufts in religion, nor be- 
gets repentance or amendment of life, but, on the 
Contrarie, hardnefs of heart, formalitie, hypocrifie, 
and, as I faid before, every way increafe of 'fin; 
more and more alienates the mind from a violent 
religion expelling out and compelling in, ^d re^ 
duces it tp a condition like that which i3ie ftitbttS 
coroplafn of in our ftpry, driven to and^o'betW^ij 
the Pi6ts and the fea. If^ after excommuhioh he be 
found intraftable, incurable, and will not hear dxfe 
church, he becomes as one never yet within her pa^ 
^' a heathen or a publican," (Matt xviii. 17.) hot fur- 
ther to be judged, no not by the tnagiftrate, tin- 
lefe for civil ciaufes ; but left to the final 'fentericJe 
of that judge, whofe coming fliall be in flames of 
fife; "Aw Maran-arb^y ( i Cor. xvi. 22.) than 
♦ which 
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%hidh to him fo left, nothing can be more dreadftili 
and ofttimcs to him particularly nothing more 
ipeedy, that is to fay, thfe Lord comcth : In the mean- . 
while, delivered Up to fatan, ( i Cor. V* 5. i Tim,. i. 
'io.) that is, from the fold of Chrift and kingdom of 
gp-ace, to the world again, which is the kingdom of 
iatan t and as he was received " frorti darknefs to 
light, and from the power of fatan to God," (Ads 
Xxvi, 185) fo now delivered tip again from light 
to darknefs, and from' God to the power of fatan > 
yet fo, as is in both places manifefted, to the in- 
tent of laving him> brought fooner to contrition 
by Ipiritual, than by any Corporal feverity. 

But grant it belonging any Way to the magiftrate, 
that prophane and licentious perfons omit not the 
performaxKie of holy duties, which in them were 
odiotis to God even under die law, much more 
now under the goipel, yet ought his care both as 
ft aiagiftrate and a chriftian^. to be much more that 
confcicnce be not inwardly violated, than that li- 
cence in dicfe things be made outwardly conform- 
able ; fince his part is undoubtedly as a chrillian, 
which puts him upon this offite much more than 
as a magiftrate> in all refpe&s to have more card 
of the confcientious than of the prophane; and 
hot for their fakes to take away, (while jchcy pre- 
tead to give,) or to diminifh the rightful libertie of 
i4|igious confidences. 

Da Oti 
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On thcfe four fcriptural reajTons, as on a firm 
fquare, this truth, the right of chriftian and evan- 
gelic libertie, will ftand innmovable againft all thofc 
pretended confequences of licenfe and corifufion, 
which, for the moft part, men moft licentious and 
confufed themfelves, or fuch as whofc feverity 
would be wifer than /divine wifdom, are ever 
apteft to obje£t againft the ways of God : as if 
God without them, when he gave vis this libertic, 
knew not of the worft which thefe men in their 
arrogance pretend will follow: yet, knowing all 
their worft, he gave us this libertie, as by him 
judged beft. 

As to thofe magiftrates who think it their work 
to fettle religion, and thofe minifters or others, 
who fo oft call upon them to do fo, I truft, that 
having well confidered what hath been here argued, 
neither they will continue in that intention, nor 
thefe in that expeftation from them : when they 
Jhall find that the fettlement of religion belongs 
only to each particular church by perfuafivc and 
Spiritual means within itfelf, and that the defence 
oAly of d:ie church bdongs to the magiftrate. Had 
he once learnt, not further to concern himfelf with 
church affairs, .half his labour might be {pared> 
and the commonwealth better tended. To which 
end, . that which I premifed in the beginning, an4 
in due place treated of moje at large, I defirc now 

coocltiding. 
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concluding, that they would confidcr fcrioufly 
what leligion ,is : and they will find it to be in 
film, both our belief and our pra&ice depending 
uport God only. That there can be no place then 
left for the magiftrate, or his force, in the fettlement 
of religion, by appointing either what we (hall be- 
lieve in divine things, or praftice in religious, (nei- 
ther of which things are in the power of man 
either to perform himfelf, or to enable others,) I 
perfuade me, in the chriftian ingenuitie of all reli- 
gious men, the more they examine ferioufly, the 
more they will. find clearly to be true: and find, 
how falfc and deceivable that common faying is^ 
which is fo much relied upon, that the chriftiaii 
tnagiftrate is " cuflos utriufque tabulse," keeper 
of both tables ; unlefs is meant by keeper, the de- 
fender only : neither can that maxim be maintain- 
ed, by any proof or argument, which hath not in 
this difcourfe, firft or laft, been refuted. For the 
twotableSj or ten commandments, teach our duty 
to God and our neighbour, from the love of both j 
give magifbates no authority tp force either : they 
feek that from the judicial law -, though on fallc 
grounds, cfpecially in the firft table, as I have 
fhewn$ and both in firft and fecond execute that 
authoritie, for the molt parr, not according to God's 
judicial laws, but their own. 
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Jflk A TREATISE Of CIITtl^ PQ^£lt: 

As for civU crimes, and oftte outward ihant 
which all are nQt> no not of thdfe againft the ferand 
tahle^ as that of coveting ^ in them what power 
they have, they had from the beginning, long be- 
fore Mofes or the two tables vy^rc in being. And 
whether they be not now as little in being to he 
kept by any chriitian^ as they wp two legal tables^ 
remains yet as undecided, as it is fure they never 
were yet delivered to the keeping of any chriftian 
Onagiilrate* But, of thefe things, perhaps more 
(bme other time ; what may fcrve the prcfcnt hath 
been above difcoi^ried fufficiently out of the iip^ip^ 
t)ire$; and to thofe produced, might be added 
tcftimpnies, examples, experiences of all fucceed- 
ing agps to thefe times, afferting this doftrincf 
but having herein the fcripture fo copious and fo 
plain, we have all that can he properly called true 
ftrength and nerve ; the reft would be but pomp* 
kod incumbrance. 

Pomp and oftentation of reading i$ admii«d 
hmong the vulgar: but doubtlefs, in itu^ters of 
religion, he is leamedeft who is plaineft. The 
brevity I ufe, not exceeding a fmall manual, will 
not, therefore, I fuppofe, be thought the left 
coofideral^, Unleis with the^i^^ perhaps^ who diinki 
ihat great books only can determine great matters* 
I rather chofe the conlmon rule, not to make 
much ado, where lefs may fervci which, in con-« 

troverfies 



